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II—THE JUDAS CURSE. 


A recent article in this Journal discusses a very formal type 
of oath, termed by the writer the Judas Iscariot curse.1 This 
oath has, however, a very much wider distribution than is there 
indicated. It consists, in its briefest form, of the wish that the 
wrong-doer should share the lot of Judas (“habeat portionem 
cum Juda”) ; but, according to the mood of the user, this sim- 
ple form may be much expanded by allusion to the great sinners 
of the Bible from Cain to Ananias and Sapphira. Amplified in 
this fashion, the Judas Iscariot curse becomes a terrifying ana- 
thema which can still be increased in effectiveness by hints of 
what its violator may expect at the Day of Judgment. Yet one 
suspects that the mediaeval listener to the oath often gave a 
more attentive ear to the threat of a fine, which the breaking 
of the oath incurred, than to its appalling phrases. Other im- 
precations were certainly felt to be more powerful, whereas the 
Judas curse remained a “formula anathematis minoris.” ? 
This fact appears plainly in an old German Chronicle where 
the Judas curse is the first and least of a long list of penalties 
arranged climactically. I extract a passage from the chapter 
in question (which is itself a single sentence extending over one 
and a third columns folio) : 

. vnd also soliche uorhorunge gescheen was, so fant sich kuntlich 
in denselben bullen vnd processen, das derselbe Friderich von dem 
egenanten consilium dise nachgeschribenn pene anathematis, das man in 


deutsche sprache nennet Judas fluch, dornach in die pene des grossen 
bannes, in latin genant sacrilege, dornach in die pene der berawbunge 


1H. Martin, “The Judas Iscariot Curse,” supra, XXXVII (1916), 
434-451. John Aubrey, the seventeenth-century gossip and antiquarian, 
was, so far as I know, the first to show any sign of curious interest in 
the Judas curse. One of his notes reads: “In the grants to the Church 
by the Saxon King you may see in the Monasticon Angl. many direfull 
imprecations, as let them that ... be thrown into the abyss, and let 
their portione be with Judas Iscariot, &c.” Remains of Gentilisme and 
Judaisme, 1686-1687, Folk-Lore Society, IV (1881), p. 128. 

3. G. Scherzius, Glossarium Germanicum Medis Aevi, Argentorati, 
1781, s. v. Judasfluch. 
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aller vnd iglicher lehunge, die er besizet vnd innen haltet, baide von 
der heiligen kirchen ynd von dem reiche, vnd ander gaistlich vnd wernt- 
lich, dornach... # 


Solemn, dignified, juristic, and almost always lacking in any 
suggestion of popular or casual employment, this Judas Iscariot 
curse is suitable, as Martin (p. 442) says, for use in “ political 
pronouncements, pontifical decrees including decrees of gift, epi- 
taphs, and in poetry.” In the following notes I adopt for con- 
venience his arrangement, adding, however, separate headings 
for its special uses against thieves and for the protection of 
books.* 


1. Political Uses. During the eleventh century the Judas 
curse was on one occasion published as widely in France as it 
had once been in the Roman Empire where Justinian exacted 
it of his praetorian prefects (Martin, pp. 443-44), for it was 
contained in the Papal Bull of 1035 proclaiming the Peace of 
God according to which all men were commanded to lay down 
their arms in expectation of the second advent of Christ. After 


310. Burchardius Menckenius, Scriptores Rerum Germanicarum prae- 
cipve Saxonicarum, Tomus 1 (Lipsiae, 1728), col. 1106 (Cap. XLVI of 
Hist. Imp. Sigismundi). This incident may also be referred to by 
Birlinger (Alemannia, XVI [1888], 63, s. v. Judenfluech), but the quo- 
tation is too brief to be clear. 

‘A very curious oath, which may have been used in conversation, is 
mentioned in a seventeenth-century translation of a Jewish life of 
Christ, the Toldoth Yeshua: “Und alle Weisen der Vilker wissen dies 
Geheimniss, aber sie leugnen es, aber sie fluchen und schelten den Judas 
Ischariota, und wenn sie Hader und Streit unter einander haben, sagen 
sie einer dem andern, es geschehe dir, wie Judas Ischariota dem Jesus 
gethan.”—S. Krauss, Das Leben Jesu nach jiidischen Quellen, Berlin, 
1902, p. 100. The secret here alluded to is the story telling how Christ 
flew in the air before Queen Helena in order to prove His divinity. 
Judas rose into the air after Him and overcame his Master by an 
obscene trick. This episode is regularly found in the Toldoth Yeshua, 
see Krauss, p. 307, s. v. Luft-Kampf. It can hardly have been known 
to Christians, nor would they, even if théy had been familiar with it, 
have thought of turning it into a term of abuse. Another version of 
the Toldoth in alluding to this incident says: “ Wegen dieses Ereig- 
nisses weinen sie [die Christen] in ihrer Nacht [a pun on Weihnachten] 
und wegen der That, die Juda an ihm veriibte.”—Krauss, p. 55. From 
this it is clear that the author conceives the story as an insult to the 
followers of Christ. Only Hebrews could have employed the incident in 
a curse. 
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the gospel of the day and while the tapers were being extin- 
guished to emphasize the solemnity of the scene, the officiating 
priest read from the pulpit these words: 


May they who refuse to obey be accursed, and have their portion with 
Cain the first murderer, with Judas the archtraitor, and with Dathan 
and Abiram, who went down alive into the pit. May they be accursed 
in the life that now is; and may their hope of salvation be put out, as 
the light of these candles is extinguished from their sight.* 


An unusual form of the curse occurs in a Greek imprecation 
against the avaricious, which alludes to the fall of Judas from 
his lofty position : 


Ei τις οὖν θελήσει διὰ φιλοχρηματίαν ἢ Ov ἑτέραν αἰτίαν τινὰ καταφρο- 
γῆσαι τῶν ἐν τῷ παρόντι χρυσοβούλλῳ λόγῳ τῆς βασιλείας μου διωρι- 
σμένων, πρῶτα μὲν τὸ τῆς ἁγίας τριάδος φέγγος, ὅτε παριστάμεθα τῷ 
φ β fal B , Ν 6 ’ τ: f: δὲ Ἂκ a col a (So 

οβερῷ βήματι, μὴ θεάσαιτο" ἐκπέσοι δὲ καὶ τῆς τῶν χριστιανῶν μερίδος, 
ὡς ὁ ᾿Ιούδας τῆς δωδεκάδος. ὃ 


In an incident recounted by Gregory of Tours (c. 540-594) 
there appears something which resembles the Judas Iscariot 
curse and which perhaps belongs here. Bishop Praetextatus was 
being tried under the statute “ Episcopus in homicidio, adulterio 
et periurio depraehensus, a sacerdotio divillatur,” and failed to 
obtain the favor of King Chilpericus in his defense: “ petiit rex, 
ut aut tonicam [sic] eius scinderetur, aut centesimus octavus 
psalmus, qui maledictionibus [sic] Scarioticas continet, super 
caput eius recitaretur ”—or that it should be decreed against 
him that he could never receive communion.’ 


585, C. Brewer, The Historical Note-Book, s. v. “ Peace of God.” 

*This passage occurs in the “Aurea Bulla De Instrumentis Ecclesi- 
arum ” (1148 a. D.) of the emperor Manuel Comnenus; see Jus graeco- 
romanum, Pars III, Novellae constitutiones, ed. Zachariae a Lingen- 
thal, Lipsiae, 1857, Nov. LVI, pp. 443 ff. It is quoted with minor 
inaccuracies by Solovev, K legendam ob Iudye predatelye, Kharkov, 
1898, p. 104, n. 1. 

τ Historia Francorum, lib. V (Monumenta Germaniae Historica, Scrip- 
tores Rerum Merovingiarum, I, i, p. 214). The 108th Psalm here al- 
Juded to is now the 109th; the early Fathers thought it referred pro- 
phetically to Judas, see, e. g., Origen, Contra Celsum, II, 20 (M. 8S. G., 
11, 836-837) ; Wier (cols. 526 ff.) mentions the psalm particularly in 
connection with the curse as used against thieves, and Verdam in an 
excellent essay on charms in general cites a long formula “ Ad 
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2. Ecclesiastical Uses. Martin remarks that the church 
rarely employs the Judas curse in the vernacular ; and this might 
be expected, for the formal documents of the church are written 
almost without exception in Latin. THis earliest Latin example 
dates from 908 a. D., and it is not until the thirteenth century 
that the curse is written in Spanish. To the eleventh century 
belongs a long and detailed Greek curse preserved in a set of 
regulations for a monastery. Since it refers to the hanging 
of Judas rather than to his lot in Hell, it belongs to a divergent 
form. In rhetorical effectiveness it does not suffer by com- 
parison with the more familiar type: 


Hi δέ τις παρὰ τὰ διατεταγμένα παρ᾽ ἐμοῦ ἐπιχειρήσει τι διαπράξασθαι 

Xr a 

ἢ βασιλεὺς ἢ ἄρχων, εἴτε ἀρχόμενος, εἴτε ἀρχιερεὺς ἢ ἱερεὺς ἤ τι τῶν 

a a 

παρὰ τῆς ἐμῆς ἀρεσκείας ἐντεταλμένων παραβῆναι ἢ ἐφορείαν ὅλως ἐν 

> ~ 2 a a 4 ΝΜ 3 a a 6% 2? Ν 

αὐτοῖς ἐνθυμηθῆναι ἢ χαριστικάριον ἄλλον ἐπιστῆσαι ἢ προνοητὴν ἐκτὸς 

ὧν ἐγὼ μνημονεύσω, ἢ ἀναφορὰν ἢ προχείρισιν προστασίας τινός, (πάσης 

x. 2 ~ > 50. > in 4 ε aA , a 

γὰρ ἐπισκοπῆς ὀρθοδόξων ὀφείλει μνημονεύειν ὃ τοῦ πτωχοτροφείου τοῦ 

Πανοικτίρμονος ναός), καταραθείη ὃ τοιοῦτος ἀπὸ θεοῦ παντοκράτορος 

ρμο : ραθείη 

καὶ ἐκριξωθείη ἐξ ἀνθρώπων ἡ μνήμη αὐτοῦ καὶ καταλάβοι αὐτὸν πένθος 

XN aN Ἂν Pa > a ~ Ν ἃ 3 7 , ε Ν Ν 

καὶ οὐαὶ καὶ προπορεύσοιτο αὐτοῦ θλῖψις, καὶ δοίη αὐτῷ κύριος ὁ θεὸς τὸν 

τρόμον τοῦ Κάϊν, τὴν λέπραν τοῦ Τιεζῆ, τὴν ἀγχόνην τοῦ ᾿ἸΙούδα καὶ 

a a 2 3 

λογισθείη ἡ μερὶς αὐτοῦ μετ᾽ ἐκείνων τῶν εἰπόντων - ἦρον ἄρον, σταύρωσον 

τὸν τοῦ θεοῦ υἱόν᾽ καὶ μὴ ἴδοι ἐπ᾿ αὐτὸν ἐν ἐλέει ὃ παντέφορος ὀφθαλ- 

pds, ἀλλ᾽’ ἐξαλειφθείη ἐκ γῆς τὸ μνημόσυνον αὐτοῦ καὶ κυριευθείη ὑπὸ 
πάντων τῶν ἐχθρῶν αὐτοῦ καὶ ἀπαντήσοι αὐτῷ αἰώνιος τιμωρία. 


cognoscendum furem ” in which the psalm (but not Judas) is mentioned; 
see “ Over Bezweringsformulieren,” Mededeelingen van de Maatschappij 
der nederlandsche Letterkunde te Leiden over het jaar 1900-1901, 
Leiden, 1901, pp. 43-46. The history of the exegesis of this psalm and 
of its interpretation as prefiguring the death of Judas is of consider- 
able interest. 

® Michael Attaliates, Διάταξις, in Miklosich and Miiller, Acta et Diplo- 
mata Graeca Medii Aevi, V (Vienna, 1887), pp. 300-301. It is also 
printed in Constantinus Sathas, Μεσαιωνικὴ βιβλιοθήκη,1 (Venice, 1872), 
12-13. See further W. Nissen, Die Διάταξις des Michael Attaliates von 
1077, Jena Diss., 1894; he cites (p. 37) a list of parallels to this curse 
under the heading: “Schwere Fluchformeln gegen die Uebertreter sein- 
er Vorschriften”; but it does not appear that any of these mention 
Judas. At the same place he gives also a number of parallels to the 
freedom of the monastery from secular or ecclesiastical superiors. The 
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Much later than these is a curious passage in a vernacular 
decree of the council at Moscow in 1667 which excommunicates 
schismatics in the following terms: 


And may he [who does not believe and who does not truly repent] 
be excommunicated and unforgiven until death, and may his lot and soul 
be with Judas Iscariot, the traitor, and with the Jews who mocked 
Christ, and with Arius, and with other accursed heretics.° 


Notwithstanding the gap in space and time this clearly belongs 
to the same tradition as the usual Western curse: “ habeat 
partem cum Juda.” The Russian oath seems also to follow the 
model of Michael Attaliates in referring to the Jews who cursed 
Christ ; at any rate I do not find them mentioned in any Western 
curse. 

In the upper Albanian diocese of Achrida (or Ochrida), which 
claimed and struggled to maintain autocephalia or ecclesiastical 
independence for more than a thousand years and which was 
alternately dominated by Latin and by Greek missionaries until 
the final abolition of its freedom by the orthodox patriarch in 
1767, the Judas curse was officially employed on at least two 
occasions. It was appended to a pastoral letter written by the 
patriarch Joasaph and the synod in 1708. This example is 
interesting for its mention of the 318 Nicene fathers, who are 
found with some frequency in the near Hastern formule. It is 
directed against any one who may be led to speak scandal against 
the monastery and the priest’s rulings: 

Ὃς δ᾽ ἂν ἀνευλαβείᾳ καὶ αὐθαδείᾳ οἰστρηλατούμενος κινήσῃ τι σκάνδαλον 
κατὰ τοῦ ψυχωφελοῦς καὶ θεαρέστου τούτου ἔργου τοῦ φροντιστηρίου καὶ 
ποιήσῃ τι παρὰ τὰ διορισθέντα καὶ διαταχθέντα παρὰ τῆς αὐτοῦ ἐνδοξότητος 
καὶ κοινῇ ψήφῳ ἡμῶν καὶ συνοδικῇ ἀποφάσει ἐπικυρωθέντα, ὅποῖός ἐστιν 
ὃ τοιοῦτος, ἱερώμενος ἢ λαϊκός, συγγενὴς τῆς αὐτοῦ ἐνδοξότητος ἢ ἕένος, 
ἐγχώριος ἢ ἐξ ἀλλοδαπῆς, ἀφωρισμένος εἴη ἀπὸ θεοῦ κυρίου παντοκράτορος 
καὶ κατηραμένος καὶ ἀσυγχώρητος καὶ ἄλυτος μετὰ θάνατον. αἱ πέτραι καὶ 
ὁ σίδηρος λυθήσονται, αὐτὸς δὲ οὐδαμῶς καὶ εἴη στένων καὶ τρέμων ἐπὶ γῆς 
ὡς ὁ Κάϊν" κληρονομήσοι τὴν λέπραν τοῦ Τιεζῇ καὶ τὴν ἀγχόνην τοῦ ἸΙούδα. 


Διάταξις seems to be a very interesting document for the student of 
folk-lore and medieval custom; cf. Krumbacher, Byz. Litt?., pp. 269-271, 
315, 317 or the Catholic Encyclopedia, II, 60. 

® Quoted by Solovev (p. 104) from Materialy dlya raskola za pervoe 
vremya ego suscestvovaniya, Moscow, 1876, II, 219-220. 
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τὰ πράγματα καὶ of κόποι αὐτοῦ εἴησαν εἰς εξολόθρευσιν καὶ ἀφανισμόν" Kal 
προκοπὴν οὐ μὴ ἴδοι, ἔχων καὶ τὰς ἀρὰς τῶν ἁγίων τριακοσιων δέκα καὶ ὀκτὼ 
θεοφόρων πατέρων τῶν ἐν Νικαίᾳ καὶ τῶν λοιπῶν ἁγίων συνόδων. ἴδ 

It seems pretty clear that the curse—at least as it was used 
in this diocese—was a rather formal thing which did not permit 
of much variation from the accepted norm. Thus a decade later 
a very similar oath forms the conclusion of a pastoral letter of 
the patriarch Kyr Zosimas in which he acknowledges a gift to 
a school in Kastoria and promises the donor the protection of 
the patriarch and of the synod. The letter is dated 1719. The 
curse is as follows: 

Ἐπὶ τέλους δέ, εἰ μὲν ἱερώμενος τύχῃ ὦν, ἐν ἁγίῳ πνεύματι ἀποφαινόμεθα 
μετὰ πάσης τῆς ἱερᾶς συνόδου, ἵνα γυμνοῦται τῆς ἱερατικῆς αὐτοῦ τάξεως 
καὶ ἱεροπραξίας, καὶ παντελῶς νὰ καθαίρηται (sic) καὶ νὰ ἀναθεματίζεται 

Ν \ 3 4 en Ψ- a > -“ ΝΞ θ ὃ , a 
καὶ νὰ ἀποστρέφεται ὑπὸ πάντων τῶν εὐσεβῶν Kal ὀρθοδόξων χριστιανῶν, 
ε ε , » » 4 Ν δι , ε Ἂς a (δι Ν 
ὡς ὁ προδότης ᾿Ιούδας, καὶ νὰ καταδιώκεται ὡς λυμεὼν τῆς πατρίδος καὶ 
κοινότητος᾽ εἰ δὲ λαϊκός, ἐστὶ ἀφωρισμένος παρὰ κυρίου παντοκράτορος, 
κατηραμένος καὶ ἀσυγχώρητος καὶ ἄλυτος μετὰ θάνατον᾽ ai πέτραι καὶ ὃ 
σίδηρος λυθήσονται, αὐτὸς δὲ οὐδαμῶς " κληρονομήσῃ τὴν λέπραν τοῦ Γιεζῇ 
καὶ τὴν ἀγχόνην τοῦ ᾿Ιούδα, ὡς ἄλλος β ᾿Ιούδας᾽ νὰ σχισθῇ ἡ γῆ καὶ νὰ 

Ν ΄ ε Ν Ν Ν᾽ deme} Ν 4 Νν 9 , ε ε 
τὸν καταπίῃ, ὡς τὸν Δαθὰν καὶ ᾿Αβηρών᾽ νὰ τρέμῃ καὶ ἀναστενάξῃ, ὡς ὁ 
Κάϊν, καὶ αὐτὸς καὶ τὰ παιδία του καὶ ἡ γυναῖκα του" τὸ μέρος του νὰ εἶνε 

Ν x > ,ὔ ε a 3 - x , a Rd » 1 
μὲ τοὺς ᾿Ιουδαίους, ὁποῦ ἐσταύρωσαν τὸν κύριον τῆς δόξης. 


3. Legal Uses. In documents recording gifts or sales of 
land, the Judas curse often appears; but the fact that the im- 
precation is usually in Latin, even when the deed is in the ver- 
nacular, shows that this clause had become a stereotyped for- 
mula. Martin has cited a considerable variety of forms, which 
bespeaks some freedom in its use. An early example which 
is mentioned in connection with a gift of Theodetrudes to the 
monastery of St. Denis in 627 is interesting because of the 
rhetorical skill in its management: 


Propterea rogo et contestor coram Deo et Angelis eius et omni 
natione hominum tam propinquis quam extraneis, ut nullus contra 


~H. Gelzer, “Der Patriarchat von Achrida,” Abhandlungen der 
kéniglichen siéchsischen Gesellschaft der Wissenschaften, XLVII (phil.- 
hist. Klasse, XX), Leipzig, 1902, Part 5, p. 73. He cites another ex- 
ample (which I have not seen) in Ἵεροσ. σταχ., II, p. 325. 

τ. Gelzer, p. 93. 
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deliberationem meam impedimentum S. Dionysio de hac re facere 
praesumat; si fuerit, quia manus suas ad hoc apposuerit faciendo, 
aeternus rex peccata mea absolvat et ille maledictus in inferno inferiori 
et anathema et Maranatha percussus cum Juda cruciandis descendat, 
et peccatum quem amittit in filios et in domo sua crudelissime plaga 
ut leprose pro huius culpa a Deo percussus, ut non sit qui inhabitet 
in Domo eius, ut eorum plaga in multis timorem concutiat, et quantum 
res ipsa meliorata valuerit, duplex satisfactione fisco egenti exsolvat.” 


King Eadgar’s charter of liberties to Taunton (968 a. D.), which 
is mentioned but not quoted by Martin, is particularly interest- 
ing because the Latin text is accompanied with a briefer, free 
Anglo-Saxon translation : 


Si quis autem praesumptuosus, diabolo instigante, hanc libertatem 
infringere, minuereve, vel in aliud quam constituimus transferre 
voluerit, anathema sit, et in Christi maledictione permanens aeterno 
barathri incendio, cum Iuda Christi proditore ejusque complicibus mi- 
serrimus puniatur. 

Sy he mid awurgednesse ascyred fram ures Drithnes gemanan and 
ealra his halgena, and on helle susle ecelice getintragod mid Iudan pe 
Christes lewa wes.* 


A score of instances, exemplifying the uses of the Judas curse 
in the province—then the kingdom—of Leén, can be picked out 
from a single collection of charters of gift and similar docu- 
ments.** All of them fall between the years 918 and 1034, the 
limits of the collection. The earliest of these curses (in a deed 
of Ordofio II to the monastery of Eslonza in 918) is as follows: 


Si quis sane temerarius et audax ad inrumpendum conaverit venire, 
presenti seculo non careat humana vel divina ultionem, et in futuro 
piceam cum transgressoribus possideat penam et cum Iuda proditore 
finitis temporibus sit [so]ciaturus. 


τῷ Félibien, Histoire de St. Denys, Piéces justificatives, No. 2, as cited 
by Criiwell, “Die Verfluchung der Biicherdiebe,” Archiv fiir Kultur- 
geschichte, IV (1906), 207-208. 

18 Benjamin Thorpe, Diplomatarium Anglicum Aevi Saxonici, London, 
1865, pp. 234-235. By a slip of the pen Martin ascribes another Anglo- 
Saxon example of the curse to Queen Aithelred. Her name should be 
Queen A®thelfled (the first wife of Athelred II [the Unready], 978- 
1016). 

τ Barrau-Dihigo, “ Chartes royales léonaises,” Revue hispanique, x 
(1903), 356 ff. It will not be necessary to give a page reference for 
each example, since the year will afford a sufficient identification. 
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Three years later the clause which becomes a standard form 
—if any form may be so termed—makes its appearance: 


Quod si quisquam ex aliqua generis homo voluerit hance nostram vio- 
lare firmitatem, anathematicetur per secula cuncta, et luat penas cum 
Iuda Domini traditore eterna dampnacione, et ne immunis a dampna 
secularia videatur, exsolvet quod inquietaverit in duplo et insuper decem 
libras auri vobis perpetim profuturas. 


Characteristic of this are the words “luat penas cum Iuda” 
which reappear again and again throughout these curses and 
show a supremacy which is only feebly contested from 960 by a 
new and more verbose formula. A long curse of 941 is curious 
for its unusual phrases and still more so for the fact that after 
more than a generation it is copied verbatim in a similar docu- 
ment of the same monastery. This queer wordy affair must have 
caught some monk’s fancy and when it was his turn to draft a 
deed he copied the old formula: 


Si quis sane ex successoribus nostris vel cuiuslibet alicuius persona, 
potentior aut inferior, hoc factum nostrum infringere quiverit, quicum- 
que ille fuerit, sit excommunicatus et perpetua confusione multatus in 
conspectu Dei patris omnipotentis et sanctorum angelorum, aposto- 
Jorum et martyrum eius, et insuper cum Iuda Domini proditore uno 
contubernetur in loco in tenebris exterioribus et caligosis, atque pariet 
tantum et aliut tantum quantum infringere quiverit, et hec scriptura 
plenam abeat firmitatem.* 


The imprecation which embellishes the gift of Sancho I to the 
monastery of Sahagun in 960 is the first to mention the patron 
saints of the foundation—they occur with considerable regu- 
larity in the later curses written at this place—and is couched in 
an unusually rhetorical style: 


Quod si aliquis huius nostre hoblationis temerare presumpserit et 
huius serie testamenti nostre infringere maluerit, obto, obto per inter- 
cessionem patronum meorum Sanctorum Facundi et Primitivi, ille 
temerator a sinu matris ecclesie seclusum existere, et eternis incen- 
diis cum proditore Christi faciant illum cremare, ultimi examinationis 
diem non cum celestis paratum possideat gaudium, sed cum reprobis 
eat in ignem eternum qui diabolo et angelis eius est preparatum, et in 
corpore vivens propriis careat lucernis a fronte, aures denegent audi- 
tum et lingua loquendi careat usum. 


* This is in a deed of Ramiro II to the monastery of Celanova (Revue 
hispanique, X, 377) ; compare with it a deed to the same monastery of 
985, ibid., p. 425. 
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Here first appears the phrase “ careat lucernis a fronte” which 
becomes very frequent in the later curses. It recurs, for ex- 
ample, in a document of 968: 


Si quis autem ex prosapia nostra genusque regale, tam religiosus 
quam laicus, seu quislibet humani generis homo, hunc votum litationis 
nostre infringere vel minuere seu inmutare temptaverit, atque post dis- 
cessum nostrum hanc regiam tenuerit sedem, quicquid talia egerit, in- 
primis a fronte careat lucernis corpusque eius vermibus scaturiat, et 
cum sceleratis penas luat tartareas numquam finiendas, et cum 
Iuda crudelis et Domini proditore sors existat in eternam damna- 
tionem, et hanc seriem testamenti quam pro remedio animarum nos- 
trarum fieri elegimus, in cunctis obtineat firmitatis rovorem evo per- 
henni et usque in finem venturam. 


Observe in this the reminiscence of the “luat penas.” In 971 
the phrase reads: “et cum Iuda proditore multetur penas in 
eterna dampnacione,” and it is very freely handled in a clause 
of 975: 


Si quis igitur deinc et in subsequentibus temporibus, tan ex clericis 
quan ex laycis vel cuiuspia omo asertionis, contra unc factum meum 
inrumpere vel inmutare temtaberit, inprimis sit excomunicatus et a 
sacro corpus Domini sit extraneo, ac post mortem cum Iuda qui Do- 
minum tradidit in infernum perpetim lugeat, insuper eveniat super 
eum omnes maledictiones que scriptas sunt in libro Moysi, et pro tem- 
porali pena pariet duo auri talenta, et anc scriptura plenan abeat 
firmitate. 


In imprecations of 977 and 980 the clause appears with com- 
paratively slight changes. In 986 it is used in conjunction 
with the “a fronte careat lucernis”: 


Si quis tamen .. . infringere, disrumpere aut disturbare vel extra- 
neare voluerit, inprimis communione corporis et sanguinis Christi, qui 
est redemptio nostra, extraneus maneat, propriis a fronte careat lu- 
cernis, atque cum Iuda Domini proditore anathematus et picea tunica 
indutus in inferni baratro penas lugeat eternas, et a regia hordinatione 
vel iussione quoartatus, pariare quogatur iuxta gotdigam legem auri 
talenta quinque, et quod desuper scriptum resonat duplare non tardet. 


The half-dozen curses which occur in the last fifty years of the 
period 918-1034 show that systematization had taken place, and 
as a result all but one contain the clause “ et cum Iuda Domini 
proditore penas semper lugeat infinitas” (988), or, as the last 
instance (1034) reads, “et cum Iuda Domini proditore luat 
penas in eterna dampnacione.” By this time—the first quarter 
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of the eleventh century—the Judas curse had become, so far as 
the Leonese charters are concerned, an empty, meaningless for- 
mula, crystallized in a set phrase. The one imprecation (of 
994) which varies from the norm lacks the spirit and zest of 
the oaths of the earlier generation and only emphasizes the 
seeming loss of interest in the Judas curse: 


Si quis vero quippiam homo... exurgere voluerit, ut hanc testa- 
tationem convellere atque confringere presumat, inprimis sit exco- 
municatus et perpetua maledictione constrictus, in conspectu Dei Patris 
omnipotentis et sanctorum omnium angelorum eius sit coram Filio eius 
Sanctoque Spiritu obnoxius et reus et a cunctorum sanctorum cetu 
extraneus, atque cum reprobis et condemnatis eternos ignes suscipiatur 
de stabili in iatu, sive sit vir, sive mulier, multiplicentur tenebras 
tenebre illius et mors morti eius atque Domini proditoris damna sorti- 
tus una mancipentur in pena, et insuper damna temporalia afflictus 
duplet tantum quantum de hoc testamento aufferre voluerit, et vobis 
perpetim abitura. 


An imprecation used to protect a gift from a French monas- 
tery in 1053 is remarkable for its mention of Nero, who does 
not figure so frequently in this collection of villains: 


Si quis autem huic largitioni meae contraire aut minuere ex hac re 
quippiam temptaverit, maledictione Cham, qui patris pudenda deridenda 
fratribus ostendit, feriatur, et cum Dathan et Abiron, quos terra vivos 
absorbuit, et cum Juda traditore, qui se suspendit laqueo, et cum 
Nerone, qui Petrum in cruce suspendit ef Paullum decollavit, nisi resi- 
puerit et ad satisfactionibus remedium confugerit, cum diabolo in 
inferno poenas luat, donec abiturus veniam eum diabolus est accepturus. 
Amen.” 


In some Slavic deeds to monasteries the Judas curse is found 
in the vernacular. Thus in a document recording a gift of 
Stefan Detchanskij in 1327: “And may he be counted with 
Judas and with those who said, ‘His blood on us and on our 
children.” #7 And similarly in a deed of Stefan Dushan: “And 


16 Guerard, Oartulaire de Α΄. Pére, I, 222, as cited by Criiwell, Archiv 
fiir Kulturgeschichte, TV (1906), 208 from Montalembert, Die Ménche 
des Abendlandes (tr. Miiller), VI, 42. 

αἴ Safarik, Pamdtky drevniho pisemnistni jiho slovaniv, vyddni druhe, 
1873, p. 99 (quoted by Solovev, p. 192). The original is: i da iest 
pritten’ s’ iyudoyu i rekSikh: kr’v’ iego na nas’ i na Gedekh na8ikh. 
[This and other examples credited to Safarik are taken from Solovev, 
since Safarik’s book is inaccessible to me.] 
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may he be counted with Judas the betrayer of Christ and with 
those who said: ‘ His blood on us and our children.’” ** Arius 
is mentioned in a deed of St. Lazar: “ And may he be counted 
with Judas and Arius and those, who said: ‘ His blood on us and 
on our children.’” *® Similar imprecations are noted twice by 
Solovev in the documents of the Bulgarian emperor, Jan δ1ὅ- 
man: “ And may he share the lot of Judas the betrayer of the 
Lord, and inherit the leprosy of Gehazi” or “ May he have the 
lot of Judas and Arius.” 2° Solovev comments: “It is curious 
that Judas is mentioned alone in the earlier deeds and in the 
later [we find] Judas and Arius. How is this to be explained? 
Is it impossible to find an explanation in the history of the 
South Slavic church? I have not enough material to decide 
this question.” It is hardly necessary to look for a reason in 
the church history of a particular nation; as time passed the 
heresy of Arius was more and more generally and severely de- 
nounced by Athanasians. The same curse is found in France, 
8. δ. “cum Iuda Scarioth Caifanque, Arrio atque Sabellio in 
inferno penas sustineat” or “cum Inda proditore et Simone 
Mago et Arrio et Sabellio et Aman et Oloferno demergatur in 
inferno” (Martin, p. 436, n. 1). 


4. Special Uses against Thieves. John Wier, who wrote a 
long treatise on witches at the end of the sixteenth century, 
terms the Judas curse “ anathema sancti Adalberti” ?* and de- 


18 Safarik, p. 103: i da ie pritten’ iyude predatelyu Khristovu i tem 
rekSiim’: kr’v’ ego na nas’ i na éedekh’ naSikh’. 

 Safarik, p. 108: i da ie priéten’ iyude i arii i tem, ize reko8a: 
krov’ ego na nas i na Gedekh naSikh. 

» Safarik, p. 109: i privestie da imat’ s iyudoa predatelem gospo- 
dinem, i prokaza giezivado nasléduet’; and: i s’ iyude 1 arie Gesti da 
zimat. 

“To Professor Hepding of Giessen I am indebted for the suggestion 
that the “anathema S. Adalberti” may not refer to the famous saiut 
but to Bishop Adalbert or Aldebert who was condemned as a heretic in 
745 at the instance of Boniface. (See Herzog-Hauck, Realencyklopédie 
d. Theologie; the documentary account may be found in Schannat and 
Hartzheim, Concilia Germaniae, I, 60 ff.) This Adelbert or Aldebert 
was honored by the folk as a saint. He circulated a “ Himmelsbrief ” 
and a prayer in which the names of angels occurred and which the Pope 
termed devilish. The recollection of his magical powers persisted 
among the folk and his name may very easily have become attached to 
such a formula as the Judas curse. Professor Hepding remarks that he 
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clares that its use to regain stolen property is open to condemna- 
tion as impiety. He then gives with some comment a very 
elaborate curse (and charm) of 112 short lines, which is briefly 
as follows: 

Ex authoritate Dei omnipotentis ... sancti Adalberti & omnium 


Confessorum ... excommunicamus, damnamus, maledicimus uinculo 
anathematis, & ἃ liminibus sancte matris Ecclesiae segregamus illos 
fures, sacrilegos . . . sit pars eorum cum Dathan & Abiron, quos terra 


propter eorum peccata & superbiam deglutiuit: sit etiam pars illorum 
cum Iuda traditore, qui Dominum precio uendidit, Amen: & cum Pontio 
Pilato, & cum eis qui dixerunt Domino Deo, Recede ἃ nobis, uiarum 
tuarum scientiam nolumus: fiant filij eorum orphani: sint maledicti in 
ciuitate ... maledictum caput eorum, ora, nares... uiscera omnia. 
. .. Adiuro te Lucifer cum omnibus satellitibus tuis, cum Patre & 
Filio & Spiritu sancto, & cum humanitate & natiuitate Christi, & cum 
uirtute omnium sanctorum, ut nullam habeas requiem diebus neque 
noctibus, donec perducas eos ad interitum ... & sicut Dominus beato 
Petro apostolo & eius successoribus, quorum uices tenemus, & nobis 
quamuis indignis potestatem contulit ...& sicut candela de manib. 
meis eiecta extinguitur, sic opera eorum & anime eorum in foetore 
barathri extinguentur, nisi reddant quod furati sunt, infra certum ter- 
minum.” 


The omitted passages are simply expansions or variations of the 
preceding ideas. Wier found particularly offensive the fact that 
Lucifer and his satellites are called upon along with the powers 
of light: “ Quae communio Christo cum Belial? ” (2 Cor. 6) he 
observes. Furthermore, Christ gave Peter the keys of Heaven 
(Matth. 16), but not the right to blaspheme: “Non blasphe- 
morum eiusmodi anathematum fulmina concessit, multo minus 
mandauit.” ‘These opinions concerning the Judas curse (as 
employed against thieves) seem to have been held with some 
tenacity, for Frommann in his curious volume De Fascinatione 
Magica of about a century later digests the objections as follows: 


De hoc anathemate quid sit judicandum Freudius Quaest. 221 ex 
Brochmanno & aliis Theologis proponit ita: In hoc anathemate (1) fur 


later found that this suggestion of his had been anticipated. M. Delrio 
in the Disquisitionum magicarum libri VI comments as follows: Alii 
utuntur exorcismo seu anathemate, quod blaspheme vocant S. Adal- 
berti. ... Quam prorsus suspicor esse illius Adelberti haeretici, qui 
se sanctum vocabat et damnatus fuit ἃ Papa Zacharia. (Mainz edition, 
1624, p. 469.) 

= J. Wierus, De praestigiis daemonum, Basel, 1583, cols. 522-524, lib. 
V, cap. vi, “ Ut Res furto sublata restituatur, anathema magicum.” 
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eterne morti, & damnationi adjudicatur, cum Christianus etiam ini- 
micis bene precari debeat, Matth. 5. 44. quod contra naturam anathe- 
matis est, cujus finis est, ut homo carne afflictus salvetur in die adventus 
Jesu Christi 1. Cor. 5 (2) junctim invocatur S. Trinitas, Maria, Apos- 
toli ἄς. quod Idololatria est (3) junctim quoque adjuratur Lucifer, & 
Deus & uterque in vindictam pari jure imploratur, quod est colere 
Diabolum, & Deum abnegare, Deo simul & Diabolo servire, communionem 
Christi & Belial introducere.* 


This employment of the Judas curse is particularly interest- 
ing because the curse was traditionally used as a protection 
against book-thieves. From the association of Judas with thiev- 
ery, which was already present in every one’s mind, and which 
was reinforced by this imprecation and the accepted exegesis of 
Psalm 109, there arose a curious charm which compares the 
sufferings of Judas at the betrayal to the sufferings invoked 
upon the thief’s head and by means of these pains it is hoped 
that he will be forced to return the stolen goods.2* An ana- 
thema of the bishop of Czernowitz in 1786 makes the develop- 
ment of the Judas charm against thieves clearer. Dosothei, by 
the grace of God Bishop of the imperial Bukovina, learned that 
one Theodor Halip, priest in the village of Oprischeni, had lost 
by theft four oxen, one mare, and one heifer, and that further 
the villager Basil Stratulat had complained of the disappearance 
of eleven horses and six oxen. Since his soul “ could not endure 
these injuries and the despicable sins of these thefts, which had 
been committed by wretched people without fear of God,” he 
cursed the guilty ones and their accomplices by virtue of the 
power entrusted to him by God and our Savior (this is the 
clause at which Wier and Frommann balked) in the following 
fashion: 

That all of them—thieves and accomplices—should be cursed by God 
the Lord, the just Judge and Savior, Jesus Christ, by His most pure 
mother, by the twelve apostles, by the 318 fathers of the council at 
Nicaea, and all saints. Iron, ore, and stone and all hard substances 
should decay, but their bodies should persist uninjured and undissolved 
after death! In eternity their souls should partake with Judas of 


eternal torments, but in this world the wrath of God should rest upon 
them and be poured over them and their children! They should have 


2 J, C. Frommann, Tractatus de fascinatione Novus et Singularis, 
Norimbergae, 1675, pp. 708-709. 

See my paper, “Judas Iscariot in Charms and Incantations,’” 
Washington University Studies, VIII (1920), Humanistic Series, 1, 3-17. 
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no success in life, their labors and efforts should accomplish their de- 
struction. ... The tremor of Cain and the sores of Gehazi should cling 
to their bodies... . Those who know and disclose the evildoers shall 
be pardoned, and they shall be blessed by God, the Lord. So may it be.® 


A queer formula employed against thieves which was written 
down in a German recipe-book in Baden in 1727 is half ana- 
thema and half spell. Beginning with an allusion of magical 
flavor, it continues with a phrase intentionally reminiscent of 
the powers conferred on St. Peter (Matth. 16: 19) and its 
conclusion is likewise half incantation and half curse. Note- 
worthy is the comparison of successive states of the thief’s mind 
to successive states of Judas’ mind at the betrayal. This appar- 
ently unusual formula is as follows: 


Ich beschwore dich bey Maister Arbegast, der allen dieben ein Maister 
was, der sei bundten und knipft und nimmermer auffgelést biss ahn 
jingsten tag. da soll dir so bandt sein als dem Judas wahr, da er unser 
lieber herr Jesus Christus verkaufft hat, so bandt sol dir sein dieb und 
diebin; wan du wiilt stehlen das mein, so solst du gefangen und 
gebunden sein; da solt so wenig ruoh haben als Judas hat, da er 
unserm lieben herrn Jesum Christum einen falschen kuss gab, so bang 
sol dir sein dieb.... Du dieb oder diebin solt wenig weichen von 
meinem guot, biss dass du mir kannst zehlen die staudten, die tiber 
die erden ausluogen, du muost mir bei meinem guoth still stahn, biss 
unser liebe frau ein andren Sohn gebehrt und ich dich in des Teuffels 
namen urlaub geb im nahmen Gottes vatters und des Sohnes und 
des hl. Gaists. amen.” 


5. Special Uses against Book Thieves. Ecclesiastics in the 
Levant and in Europe used various imprecations, some of them 
containing the name of Judas, to protect the books of their 
libraries from theft. Criiwell, who has collected the continental 
examples,?” believes that they were suggested originally by the 


35 Kaindl, “ Beitrige zur Volkskunde Osteuropas,” Zeitschrift des Ver- 
eins fiir Volkskunde, XXVIL (1917), 240-241, No. 20, “ Fluchbrief 
gegen Diebe ” (quoted from F. A. Wickenhauser, Geschichte des Bistums 
Radautz, I, 191 ff.). 

% Birlinger, “ Volkstiimliches aus der Baar [Baden],” Alemannia, II 
(1875), 128, No. 4. 

2™“ Die Verfluchung der Biticherdiebe,” Archiv fiir Kulturgeschichte, 
IV (1906), 197-223. That the book-curse has not yet outlived its 
former usefulness is apparent from the experience of Gelzer, who had 
difficulty in obtaining a manuscript that had been stolen from the 
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author’s curse against the falsifiers of his text. The damnation 
threatened against the stealer of a book is a corollary to the 
notion that the copier of a manuscript had earned a claim on 
eternal happiness; and in their beginnings, says Criiwell, the 
expression of the one idea is roughly contemporary with that 
of the other. The Church took no decided position in the mat- 
ter, in particular it did not definitely favor the use of curses 
to prevent the theft of books, and consequently some monas- 
teries never made use of them. Others seem to have a tradition 
of some antiquity favoring the curse. The fashion of the Judas 
curse in this use seems to have originated, so far as the Occident 
is concerned, at Monte Cassino, the oldest of the Benedictine 
monasteries, and to have spread from there into the Benedictine 
monasteries of France. On the first page of a ninth-century 
manuscript of the Historia tripartita of Cassiodorus belonging 
to Monte Cassino the thief is cursed in this way: 


Si quis nobis hunc librum quolibet modo malo ingenio tollere temp- 
tauerit aut uoluerit, sit anathema maranatha, et cum Juda traditore 
domini triginta maledictiones iuxta numerum triginta argenteorum 
quibus dominum uendidit quae in centesimo octauo psalmo scriptae 
reperiuntur. Has omnes maledictiones et hic et in aeternum possideat, 
qui hunc ut dictum est nobis tollere maluerit.* 


The standard Benedictine curse is, however, shorter and makes 
no mention of the 109th (formerly 108th) Psalm, which was 
thought to prefigure the fate of Judas. In the Benedictine 
monasteries of eastern France (Tours, St. Mesmin de Micy, St. 
Fleury) the formula seems to have run much as follows: 


Hic est liber Sancti Benedicti abbatis Floriacensis coenobii; si quis 
eum aliquo ingenio non redditurus abstraxerit, cum Juda proditore, 
Anna et Caipha atque Pilato damnationem accipiat! Amen.” 


monastery. See his account in “Der wiederaufgefundene Kodex des hl. 
Klemens,” Berichte iiber die Verhandlungen d. k. séchs. Gesell. d. Wiss. 
gu Leipzig, Phil.-hist. Klasse, LV (1903) p. 61. 

% A. Reifferscheid, “ Bibliotheca Patrum Latinorum Italica, V-IX,” 
Sitzungsberichte der Wiener Akademie, phil.-hist. Klasse, LXXI 
(1872), 88. 

“Cf. Criiwell, p. 214; L. Delisle, Catalogue des manuscrits des fonds 
Libri et Barrois, p. 30. The example above is taken from MS. Fonds 
Libri 92 (now Biblioth@que Nationale, Nouv. acq. lat. 1597), a collec- 
tion of extracts from St. Gregory in an eighth-century hand. A slightly 
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Ludwig Traube has collated 23 manuscripts which once belonged 
to the monastery of St. Mesmin de Micy in order to arrive at 
a “critical” text of the curse, which does not vary essentially 
from that above (19 of his examples contain the “cum Juda”) .*° 
The manuscripts of the Benedictine monastery of St. Victor in 
Paris contained, says Criiwell, the Judas curse. It is also to be 
found, according to Traube, in a manuscript of St. Martin of 
Tours which is now in England (MS Egerton 2831). The 
combination of Ananias, Caiaphas, and Judas occurs also in the 
Brendan legend, where it may have been suggested by the oath.*™ 

Brief and to the point is a rhyming curse in an old German 
manuscript: “ Qui te furetur, cum Juda dampnificetur.” ** 

I have noted two examples of the Judas curse against book 
thieves in Greek,—enough to show that others undoubtedly 
exist. These are particularly important since they are separated 
by several centuries, one being of the early eleventh century, the 
other of the fourteenth. In form they, like the other Greek 
and Levantine examples, differ sufficiently from the Latin type 
to prove that they represent a parallel tradition rather than a 
translation from a Western formula. The continued existence 
of this parallel tradition may be demonstrated by a comparison 
between the anathema of Bishop Dosothei cited above and the 
second of these Greek book-curses; observe in both the mention 
of the three hundred eighteen Nicene Fathers, who are not 
found in the Western formule. The earlier of the two curses 
occurs in a manuscript of Symeon Metaphrastes, dated in the 
colophon a. Ὁ. 1105: ᾿ 


“΄ ΕΣ “9.9 , \ ΄ 2 A ΄ a a a 
Ὅστις οὖν βουληθῇ ἄραι τήνδε τὴν βίβλον ἀπὸ ταύτης τῆς μονῆς, ἢ 
> , A 3 4 a Ν ,, > , δ ἢ 
εὐλόγως ἢ ἀνευλόγως. . . . . πρῶτον μὲν κληρονομείτω ἀνάθεμα, τὴν 
ἀρὰν τῶν ἁγίων θεοφόρων πατέρων, καὶ ἡ μερὶς αὐτοῦ μετὰ ’Ιούδα τοῦ καὶ 
προδότου καὶ τῶν λοιπῶν ἀποστατῶν. 3 


different curse in Marténe, Voyage littéraire de deux religieux Béné- 
dictins de Ste. Maur, Paris, 1717, p. 68 omits Pilate and reads “ por- 
tionem aeternae damnationis.” The writer says that it headed a ninth- 
century book of sacraments. 

© Hieronymi chronicorum cod. Flor., p. xvi. 

** On Judas in the Brendan story see Dr. Paull F. Baum’s Judas’ 
Sunday Rest, which is to appear in the Modern Language Review. 

δι Wattenbach, Schriftwesen, 3rd ed., p. 528 (Hoffmann von Fallers- 
leben, Alideutsche Handschriften, p. 232). 

*B. de Montfaucon, Palaeographia Graeca, sive de ortu et progressu 
literarum Graecarum, Paris, 1708, pp. 57-58, Codex Colbertinus 25. 
The monastery was in Constantinople. 
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Codex Colbertinus 10, of the fourteenth century, containing 
an Interpretatio in Psalmos, ends with the following curse: 

Ἐΐτις τοῦτο [ the volume 7 ἐξαιρήσῃ ἄνευ τὴν γνώμην τοῦ ᾿Αρχιπάπα 
ἡμῶν, νὰ ἔχῃ τὴν θείαν καὶ ζωοποιὸν καὶ ἀσύγχυτον καὶ ἀδιαίρετον τριάδα, 
καὶ τὴν παναγίαν τοῦ αὐτοῦ μητέρα, τοῦ τιμίου ἐνδόξου προφήτου προδρό- 
μου καὶ βαπτιστοῦ ᾿Ιωάννου, τῶν Tin. θεοφόρων πατέρων, καὶ πάντων 
σου [3] τῶν ἁγίων ἀμοιβήν, καὶ νὰ τὸν καταξεὸ (sic) ἐν Σοδομογομοῤ- 
fas w ἀγχόνι ᾿Ιούδα ἀνάθεμα. ἢ 

In a Syriac manuscript in the St. Petersburg Public Library 
there is a remarkable passage which indicates that the Judas 
curse was known in the Levant in a form practically identical 
with that current in the West. The following words are written 
in Arabic letters on the fly-leaf: 


This blessed book belongs to the church of the monastery of Sinai, 
and whosoever takes it away or tears a leaf from it, may the Virgin 
be a foe to him and may his fate be one with the fate of Judas 
Iscariot. 


This example is not dated by Solovev, but the curse appears 
again in a very similar form in an Arabic manuscript which is 
ascribed for paleographic reasons to the fourteenth century. 
The manuscript in question, containing New Testament Apo- 
crypha, belongs to the convent of Deyr-es-Suriani or St. Mary 
Deipara in the Wady Natron, Egypt. In it a colophon, which 
is inserted at the end of the “ Martyrdom of St. Andrew,” runs 


as follows: 


And praise be to God ever and always. This blessed book is the 
enduring perpetual guarded inheritance of the Monastery of Our Lady, 
the Lady whose lord is Anba Bishai, and is known as the Syrian 
Fathers. And no man shall have power from the Lord—praise be to 
Him!—to take it out of the Monastery on any pretence or by way of 


33 Montfaucon, pp. 75-78. “ Hee Greco-barbara, imo penitus Bar- 
bara,” says Montfaucon, “ hunc sensum habent: si quis eum sine Archi- 
pape nutu abstulerit, incurrat maledictionem sancte Trinitatis, sancte 
Deipareé, S. Joan. Baptiste, SS. 318. Patrum Nicenorum et omnium 
Sanctorum, sortem Sedomeé et Gomorrhe, laqueum Jude, anathema.” 
Though the Greek is not the best Attic, one may suspect that some of 
the blame attaches to the editor; the “ [sic] ” is his, and apparently 
a few more are needed; the “[?]” is mine. 

* Solovev, p. 104, n. 1 (quoted from Otéet Imperat. Pub. Bibl. 1883, 


p. 184). 
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loss. And after he shall have taken it out his lot shall be with Judas, 
the betrayer of his Lord. And it was written for God’s sake by per- 
mission of our Father, the Metropolitan Abbot of the Monastery above 
mentioned. And praise be to God always and for ever.* 


6. Literary Uses. Examples of the literary employment of 
the Judas curse are extremely rare.** Martin notes but three, 
all from the Spanish chronicles and romances, “ where heroic 
style prevailed and conventionality was in order.” An instance 
earlier than any of these may perhaps be seen in an allusion by 
Gregory of Tours to the 108th Psalm (now the 109th) and its 
interpretation as forecasting the fate of Judas. He says in the 
Vita 8. Abbadi: if any one doubts his testimony, “et hic et in 
aeternum per virtutes sancti et beati domini Martini sit excom- 
municatus et anathematizatus, et veniat illa maledictio, quam 
psalmus CVIII continet in Judam Scariotis.” 7 The solemnity 
of the oath is much emphasized in the Klage of Hartmann von 
Aue, one of the first of the great mediaeval German poets (fl. 
1190). Here it is accompanied with a formal gesture, and the 
context indicates that it was spoken. The passage is as follows: 


Ich han die vinger Of geleit 
unde swer dir’s einen eit: 
ich bite mir got helfen 80, 
daz ich iemer werde vroé 
oder iemer gewinne 

deheine werltminne 

oder dehein ére, 

niwan daz ich mit sére 
miieze leiten min leben 

und dem ein unreht ende geben 
und daz diu arme séle min 
éweclichen mtieze sin 

in der tiefen helle 

Jidases geselle, 


* Agnes S, Lewis, Horae Semiticae, IV, “The Mythological Acts of 
the Apostles,” London, 1904, p. 29. 

* Polixenes’ oath in the Winter’s Tale may possibly be descended 
from the traditional form. He swears that Hermione is virtuous; 
calling down on his head these consequences if he speaks falsely: 


O, then my best blood turn 
To an infected jelly, and my name 
Be yoked with his that did betray the Best! 
—Act I, se. ii, 417. 
M.S. L. 71, 1149. 
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da nieman fréude haben mac, 
unz an den jungesten tac, 
und daz si dannoch niht ensi 
vor des tiuvels banden fri.® 


There is at least one instance of literary employment of the 
Judas curse in the Near East. In an Armenian version of the 
Debate of the Body and Soul the body counsels the soul to seek 
worldly pleasures. The soul recommends a very different course 
of life and “ curses the body with the imprecation of Cain and 
Judas,” but the body is unheeding.®® 

Into such various languages as Old Church Slavic, Russian, 
Arabic, and Armenian the Judas curse has made its way—a 
distribution which accords well with the fact that its first re- 
ported use was Justinian’s exaction of it from his officials. Al- 
though it was widely used—and its employment in the vernacu- 
lar seems to have been rather more frequent in the Eastern 
Empire than in the Western—it is nonetheless a bookish impre- 
cation, transmitted by the Church and most often found in 
connection with the Church, its affairs and its belongings. In 
the West it seems later not to be highly regarded—compare the 
German chronicler Menckenius with the Middle High German 
poet,—but in the Hast I have observed no evidence of its com- 
parative importance. There it was doubtless used for what it 
may have been worth. 


ARCHER TAYLOR. 
WasHIncTon UNIVERSITY, 
Sr. Lovis, Mo. 


*F, Bech, Hartmann von Aue’, II (Deutsche Klassiker des Mittel- 
alters, V), Leipzig, 1891, Die Klage, vss. 1421 ff. The passage is 
erroneously cited by Solovev (p. 116) as an example of the “ Judas- 
lied,” a mocking song about Judas which was popular during the 
Reformation. On the Judas-song see my discussion in the Journal of 
English and Germanic Philology, XIX (1920), 318-339. 

» Solovev, p. 104, n. 1 (quoted from Th. D. BatyuSkov, Spor dusi 8 
tyelom, 1891, pp. 230-231). See also Batiouchkof, “ Le Débat de V’Ame 
et du corps,” Romania, XX (1891), 548 where the curse is not speci- 
fically mentioned as such in a brief summary of the Armenian text: 
“Elle [l’Ame] lui [le corps] rappelle le sort de Cain et de Judas.” 
In order to be entirely certain about this passage it would be necessary 
to verify the reference to Batyuskov’s book, but this I have been unable 
to do. Unfortunately the quotations made by Solovev are not always 
accurate, 


